Current Jewish Questions

Evolution

1. B. Hagiggah 13b-14a

It is taught: R. Simeon the Pious said: These are the nine
hundred and seventy four generations who pressed themselves
forward to be created before the world was created, but were
not created: the Holy One, blessed be He, arose and planted
them in every generation, and it is they who are the insolent of
each generation
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2. Rambam Intro to Chelek

The first fundamental principle is the existence of the Creator
—i.e. the existence of a Being who is perfect in all manners of
perfection. He is the cause of the existence of all other beings,
and from Him they derive their continued existence. If one
imagined that His existence would cease, all other existence
would be nullified and would no longer continue to be.
Conversely, however, if all other existence ceased, He would
continue to exist and would not be lacking, for He is not
dependent on any being other hand Himself. Everything in
existence other than Him, [even] the entities whose existence is
on the plane of intellect — e.g. the angels and the forms of the
orbits — and surely, the lower [forms of existence| depend on
Him for their being. This is the first fundamental principle,

and it is alluded to in the commandment, "I am God, your
Lord."
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3. Rambam Teshuva 3:7

Five individuals are described as Minim: a) one who says there
is no God nor ruler of the world; b) one who accepts the
concept of a ruler, but maintains that there are two or more;
¢) one who accepts that there is one Master [of the world], but
maintains that He has a body or form; d) one who maintains
that He was not the sole First Being and Creator of all
existence; €) one who serves a star, constellation, or other
entity so that it will serve as an intermediary between him and
the eternal Lord. Each of these five individuals is a Min.
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4. Rambam Guide to the Perplexed 2:29

I have said that a thing does not change its nature in such a
way that the change is permanent merely in order to be
cautious with regard to the miracles. For although the rod was
turned into a serpent, the water into blood, and the pure and
noble hand became white without a natural cause that
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necessitated this, these and similar things were not permanent
and did not become another nature. But as they, may their
memory be blessed, say: The world goes its customary way (B.
Avoda Zara 54b). This is my opinion, and this is what ought
to be believed. The sages, may their memory be blessed, have
made a very strange statement about miracles, the text of
which you will find in Bereishit Rabba and in Midrash Kohelet.
This notion in their holding the view that miracles too are
something, that is, in a certain respect, nature. They say
that when God created that which exists and stamped upon it
the existing natures, He put into these natures that all the
miracles that occurred would be produced in them at the time
when they occurred.
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5. Job 38:1-11

1 Then the Lord spoke to Job out of the storm. He said: 2
“Who is this that obscures my plans with words without
knowledge? 3 Brace yourself like a man; I will question you,
and you shall answer me. 4 “Where were you when I laid the
earth’s foundation? Tell me, if you understand. 5 Who marked
off its dimensions? Surely you know! Who stretched a
measuring line across it? 6 On what were its footings set, or
who laid its cornerstone— 7 while the morning stars sang
together and all the angels[a] shouted for joy? 8 “Who shut up
the sea behind doors when it burst forth from the womb, 9
when I made the clouds its garment and wrapped it in thick
darkness, 10 when I fixed limits for it and set its doors and bars
in place, 11 when I said, “This far you may come and no
farther; here is where your proud waves halt’?
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6. RCA Statement: Creation, Evolution, and Intelligent Design

http://www.rabbis.org/news/article.cfm?id=100635

In response to the public debate over Intelligent Design and Scientific theory, the RCA has issued
the following statement clarifying its view on this matter as it relates to Torah Judaism, and the
biblical account of creation.

Dec 27, 2005 -- In light of the ongoing public controversy about Evolution, Creationism and
Intelligent Design, the RCA notes that significant Jewish authorities have maintained that
evolutionary theory, properly understood, is not incompatible with belief in a Divine Creator, nor
with the first 2 chapters of Genesis.

There are authentic, respected voices in the Jewish community that take a literalist position with
regard to these issues; at the same time, Judaism has a history of diverse approaches to the
understanding of the biblical account of creation. As Rabbi Joseph Hertz wrote, "While the fact of
creation has to this day remained the first of the articles of the Jewish creed, there is no uniform and
binding belief as to the manner of creation, i.e. as to the process whereby the universe came into
existence. The manner of the Divine creative activity is presented in varying forms and under
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differing metaphors by Prophet, Psalmist and Sage; by the Rabbis in Talmudic times, as well as by
our medieval Jewish thinkers." Some refer to the Midrash (Koheleth Rabbah 3:13) which speaks of
God "developing and destroying many worlds" before our current epoch. Others explain that the
word "yom" in Biblical Hebrew, usually translated as "day," can also refer to an undefined period of
time, as in Isaiah 11:10-11. Maimonides stated that "what the Torah writes about the Account of
Creation is not all to be taken literally, as believed by the masses" (Guide to the Perplexed I1:29), and
recent Rabbinic leaders who have discussed the topic of creation, such as Rabbi Samson Raphael
Hirsch and Rabbi Abraham Isaac Kook, saw no difficulty in explaining Genesis as a theological text
rather than a scientific account.

Judaism affirms the idea that God is the Creator of the Universe and the Being responsible for the
presence of human beings in this world.

Nonetheless, there have long been different schools of thought within Judaism regarding the extent
of divine intervention in natural processes. One respected view was expressed by Maimonides who
wrote that "we should endeavor to integrate the Torah with rational thought, affirming that events
take place in accordance with the natural order wherever possible.” (Letter to the Jews of Yemen)
All schools concur that God is the ultimate cause and that humanity was an intended end result of
Creation.

For us, these fundamental beliefs do not rest on the purported weaknesses of Evolutionary Theory,
and cannot be undermined by the elimination of gaps in scientific knowledge.

Judaism has always preferred to see science and Torah as two aspects of the "Mind of God" (to
borrow Stephen Hawking's phrase) that are ultimately unitary in the reality given to us by the
Creator. As the Zohar says (Genesis 134a): "istakel be-'oraita u-vara 'alma," God looked into the
Torah and used it as His blueprint for creating the Universe.

For articles and soutces on this subject, see Aryeh Carmel and Cyril Domb eds., "Challenge: Torah
Views on Science and its Problems," Feldheim, N. Y. 1976; and Rabbi J. H. Hertz, The Pentateuch
and Haftorahs (Soncino Press 1960), Additional Notes to Genesis.
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