Halakhic Process
R. David Hartman and Religious Individualism
I. The Social Phenomenon of Religious Individualism
1. Thomas Luckmann – The Invisible Religion
We may say, in sum, that the individuation of consciousness and conscience occurs for historical
individuals in the internalization of an already constructed world view rather than in the original
creation of world views. The world view with its underlying hierarchy of significance becomes an
individual system of relevance that is superimposed on the stream of consciousness. It is a
constitutive element of personal identity. The personal identity of a historical individual, is, thus, the
subjective expression of the objective significance of a historical world view. Earlier we defined the
world view as a universal social form of religion. Correspondingly, we many not define personal
identity as a universal form of individual religiosity (70).
The discrepancy between the subjective "autonomy" of the individual in modern society and the
objective autonomy of the primary institution strikes us as critical. The primary social institutions
have "emigrated" from the sacred cosmos. Their functional rationality is not part of a system that
could be of "ultimate" significance to the individuals in the society…
The modern sacred cosmos legitimates the retreat of the individual into the "private sphere" and
sanctifies his subjective "autonomy." Thus it inevitably reinforces the autonomous functioning of
the primary institutions. By bestowing a sacred quality upon the increasing subjectivity of human
existence it supports not only the secularization but also what we call the dehumanization of the
social structure (115-116).
2. Robert Bellah – Habits of the Heart
Today religion in America is as private and diverse as New England colonial region was public and
unified. One person we interviewed has actually named her religion (she calls it her "faith") after
herself. This suggests the local possibility of over 220 million American religions, one for each of us.
Sheila Larson is a young nurse who has received a good deal of therapy and who describes her faith
as "Sheilaism." "I believe in God. I'm not a religious fanatic. I can't remember the last time I went
to church. My faith has carried me a long way. It's Sheilaism. Just my own little voice." Sheila's
faith has some tenets beyond belief in God, though not man. In defining "my own Sheilaism," she
said: "It's just try to love yourself and be gentle with yourself. You know, I guess, take care of each
other. I think He would want us to take care of each other." Like many others, Sheila would be
willing to endorse few more specific injunctions. (220-221)
II. R. David Hartman's Judaism of Individualism
3. A Living Covenant
The unfolding of our rational and ethical capacities is implicit in the notion of the covenantal
relationship with God. If covenantal mutuality is to be taken seriously, one's ethical and rational
capacities must never be crushed, as Soloveitchik demands when he makes the Akedah the supreme
paradigm of religious authenticity. In asking the Judaic community to interpret and expand the
norms of Judaism to cover all aspects of life, the God of the covenant invites that community to
trust its own ability to make rational and moral judgments (97-98).
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For religious individuals shaped by the tradition of the covenant, ethics are not acted out in a spirit of
human isolation. Such people are always acting in response to and within a relationship with their
God. The point of departure for their perception of reality is always covenantal, and they always
view themselves in the context of being in the presence of God. They do not live in Kant's ethical
universe because they do not perceive human being as totally self-legislating individuals. They can
never understand an "ought" in isolation from the presence of God. The heteronomous quality of
revelation arises not from a need to compensate for the human failure of reason to provide justifiable
reasons that would substantiate ethical obligations, but rather from the way covenantal ethical
thinking reflects the building of a common life between community and God…
The Torah provides for a way of life, and everything that is part of the individual and communal
existence is absorbed into the framework of halakhah. Covenantal spirituality contains both the
devotional passion of prayer and the command of a God Who seeks to be sanctified in the midst of a
community. Accordingly, the ethical and moral concerns found in the Torah are not an imperfect
preliminary stage to be overcome in the act of unconditional surrender in the life of worship. Nor
may our appreciation of what is considered just and fair ever be undermined through appeals to the
absolute authority of halakhuh [sic] (101).
4. Defender to Critic
The covenant is not only about the empowerment of human beings; it is also about the withdrawal
of God's control. God's shift from the model of a singular will to the model of the covenant reflects
a critical change in the way God relates to the world. God initiates creation, revelation, and the
movement of history; then God calls upon human beings to complete the task and take responsibility
for the areas of life once within God's purview. God presents us with the normative founding
moment for building an ordered moral world and then steps back so that we can step forward, an act
that can be understood as a manifestation of divine love (178).
…God's presence in the world becomes conditional in a deep sense on human beings sharing the
burden of history. Instead of a total welfare state, God decides to allow people to become
responsible for themselves and for each other on a volunteer basis. Covenantal theology is defined
by humanity's assumption of moral responsibility, encapsulated in the following famous passage in
Deuteronomy: "I have put before you life and death, blessing and curse. Choose life" (Deuteronomy
30:19).

Uvacharta, "You must choose," is the a priori commandment, the mitzvah that, in a sense,
informs all others. Choosing life is the precondition upon which rests the observance of all
other commandments. In asserting the most basic value of human life and dignity, Uvarcharta
reflects the first stage of the covenantal relationship in which we are responsible for implementing
the mitzvot (181).

The covenant experience truly emerges when the people of Israel turn the written word into
an open-ended creative word. The covenant, which is predicated on human responsibility, is
strengthened when the Jewish people feel adequate to expand the implications of the
spiritual guidance that began at Sinai. Revelation at Sinai then becomes a derekh – a pointing, a
direction – and not the final consummation of the word of God. Cognitive dignity and intellectual
adequacy transform the individual from a passive recipient into an active shaper of the future
direction of Torah (183).
…we are responsible not only for maintaining our own moral conscience and for taking on the role
of interpreting God's law for our time and place, but we are also responsible for stepping outside of
ourselves and outside of the borders of our own reality, to take an active role in shaping our destiny
(184).
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Abraham's moral confrontation with God at Sodom is the central paradigm for my
philosophy of Judaism. The legitimacy of Abraham's claims – and God's fundamental
acceptance of these claims – clearly illustrates for me the precept that our relationship with
God must empower us to take responsibility for and trust our innermost convictions. The
most important lesson we learn from our forefather Abraham is the legitimacy of personal
moral intuition.
Yet taking seriously this intuition can, at times, bring us into direct conflict with the halakhah. Often,
we find ourselves faced with two conflicting impulses: the impulse, on the one hand, rooted in our
ethical conscience, to innovate; and the impulse, on the other hand, rooted in our need to be part of
a viable community, to maintain the rhythm of tradition as it has been practiced throughout the
generations.
What do we do when we find ourselves presented with these simultaneously legitimate and
contradictory impulses? Over the years, I have found myself struggling with the question of whether
Judaism provides a way to express a person's moral convictions or whether it deems those very
convictions illegitimate. It has never been my aim to undermine the semblance of halakhic authority;
my goal is to see whether there is room within the halakhic structure to reconcile my personal moral
instincts with the imperatives of the tradition.
I maintain that there are two perspectives from which to approach this question: from the
perspective of my obligation as an individual, and from the perspective of my obligation as a member
of the Jewish collective invested in the continuity of this way of life. As an individual, my job is to
trust my inner moral voice; as a member of the community, my task is to see whether there is room
in the canon to arrive at an alternative interpretation. As an individual, my instinct is to categorically
reject halakhic rulings that are predicated on a view of humanity that foregrounds their moral
limitations instead of their moral potential. Yet, as a member of the Jewish collective and as
someone deeply committed to the Jewish people's continuity, I have felt obligated to delve deep into
our texts – to study, to prove, and to struggle – in the effort to demonstrate that the tradition does
make room for the moral outrage we experience. And the way it makes room is by using methods of
interpretation to neutralize morally problematic texts (228).
5. The God who Hates Lies
Another area in which tradition often comes into conflict with ethical intuition concerns the role and
treatment of women within traditional Jewish frameworks. To take one example that is literally close
to home, several years ago my daughter Tova helped to found an egalitarian Orthodox synagogue in
Jerusalem dedicated to infusing the prayer community with a feminist ethos…When asked by an
ultra-Orthodox nephew how I justify my presence at my daughter's shul, I told him, "I feel the
shekhina [i.e. the feminine emanation of God's presence] singing with the women's voices." My
nephew responded in kind, answering that if there is one thing he is certain of, it is that the shekhina
is not in that place (10-11).
Authority, for most modern Jews, is simply a dead-letter issue. Halakhah is not rejected because
modern enlightened Jews reject the theological premise that it was given by God. They never get to
the point of asking questions about its origins, dismissing it long before such questions might arise
because of the difficulty of divining God in the lifestyle it seems to cultivate and obligate.
Indifference to halakhah most commonly derives from an inability of most Jews to find religious
values within the system (28).
Truth must grow out of lived experience, not claims of truth based on authority…The lived
experience of the community must be the validation of their religious language (33).
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For those seeking an experiential encounter with the Jewish tradition to gain a sense of the tradition
as it is lived, halakhah should be engaged as an open-ended educational framework rather
than a binding normative one. This approach should not be mistaken for a form of apologetics, as
it is based upon an understanding of halakhah's essential purpose: the cultivation of individual
and communal God-consciousness (50).
It is extremely important that we create a space within our theology, and within our communities for
the legitimate (though not exclusive) positive understanding of halakhah as a selective educational
system and not only as a legal system. For modern Jews who seek access to the lived experience of
the Jewish community, it is not merely a "tactical" mistake to present halakhah in terms of principles
of authority, obligations, and the sinful consequences of failure to uphold all of the mitzvot. It is a
failure of the religious imagination and ultimately a failure of the Jewish community. The legalistic
weight of halakhah should be lifted completely and without theological compunction.
Legalism and authoritarianism are not the best ways to educate a person to begin a way of life, and
the overemphasis upon absolute authority claims and legalistic minutiae so prevalent among many
Orthodox Jews today belies halakha's essence and does a grave disservice to the profound potential it
holds for today's diverse Jewish population. Halakhah, derived from the Hebrew root that means
"walking," should be framed as a religious path, a process of ever-evolving spiritual sensitivity.
Though traditionally halakhah has predominantly been represented as a legal-normative
system requiring total commitment, we need not necessarily related to it that way (51).
III. The Torah on Moral / Religious Individualism
6. Exodus 15:26
He said, “If you listen carefully to the Lord your God and do
what is right in his eyes, if you pay attention to his commands
and keep all his decrees, I will not bring on you any of the
diseases I brought on the Egyptians, for I am the Lord, who
heals you.”
7. Deuteronomy 6:18
Do what is right and good in the Lord’s sight, so that it may
go well with you and you may go in and take over the good
land the Lord promised on oath to your ancestors.
8. Deuteronomy 12:28
Be careful to obey all these regulations I am giving you, so
that it may always go well with you and your children after
you, because you will be doing what is good and right in the
eyes of the Lord your God.
9. Deuteronomy 13:19
Because you obey the Lord your God by keeping all his
commands that I am giving you today and doing what is
right in his eyes.
10. Deuteronomy 12:8
You are not to do as we do here today, everyone doing what
is right in their own eyes.
11a. Judges 19:22-30
22 While they were enjoying themselves, some of the wicked
men of the city surrounded the house. Pounding on the door,
they shouted to the old man who owned the house, “Bring
out the man who came to your house so we can have sex
with him.” 23 The owner of the house went outside and said
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כו: שמות טו.6
וַ יֹּאמֶ ר ִאם ָׁשמוֹּעַ ִת ְׁשמַ ע לְׁ קוֹּל יְׁ קֹּוָׁ ק
אֱ ֹלהֶ יָך וְׁ הַ י ָָׁׁשר בְׁ עֵ ינָׁיו ַתעֲשֶ ה וְׁ הַ אֲ זַ נ ְָׁׁת
לְׁ ִמ ְׁצוֹּתָׁ יו וְׁ ָׁשמַ ְׁר ָׁת כָׁל חֻ ָׁקיו כָׁל הַ מַ חֲ לָׁה
אֲ ֶשר ַש ְׁמ ִתי בְׁ ִמ ְׁצ ַריִ ם ֹלא אָׁ ִשים עָׁ לֶיָך
:כִ י אֲ נִי יְׁ קֹּוָׁ ק רֹּפְׁ אֶ ָך
יח: דברים ו.7
וְׁ עָׁ ִשיתָׁ הַ י ָָׁׁשר וְׁ הַ ּטוֹּב בְׁ עֵ ינֵי יְׁ קֹּוָׁ ק לְׁ מַ עַ ן
ָארץ
ֶ ָׁיִ יטַ ב לְָׁך ּובָׁ אתָׁ וְׁ י ַָׁר ְׁש ָׁת אֶ ת ה
:הַ ּטֹּבָׁ ה אֲ ֶשר נ ְִׁשבַ ע יְׁ קֹּוָׁ ק לַאֲ בֹּתֶ יָך
כח: דברים יב.8
ְׁשמֹּר וְׁ ָׁשמַ עְׁ ָׁת אֵ ת כָׁל הַ ְׁדבָׁ ִרים הָׁ אֵ לֶה
אֲ ֶשר ָאנֹּכִ י ְׁמצַ ּוֶ ָׁך לְׁ מַ עַ ן יִ יטַ ב לְׁ ָך ּולְׁ בָׁ נֶיָך
ַאחֲ ֶריָך עַ ד ע ֹּולָׁם כִ י תַ ע ֲֶשה הַ ּטוֹּב
:וְׁ הַ י ָָׁׁשר בְׁ עֵ ינֵי יְׁ קֹּוָׁ ק אֱ ֹלהֶ יָך
יט: דברים יג.9
כִ י ִת ְׁשמַ ע בְׁ קוֹּל יְׁ קֹּוָׁ ק אֱ ֹלהֶ יָך לִ ְׁשמֹּר
אֶ ת כָׁל ִמ ְׁצוֹּתָׁ יו אֲ ֶשר ָאנֹּכִ י ְׁמצַ ּוְׁ ָך הַ יוֹּם
:ַלעֲשוֹּת הַ י ָָׁׁשר בְׁ עֵ ינֵי יְׁ קֹּוָׁ ק אֱ ֹלהֶ יָך
ח: דברים יב.01
ֹלא תַ עֲשּון כְׁ כֹּל אֲ ֶשר אֲ נ ְַׁחנּו ע ִֹּשים פֹּה
:הַ יוֹּם ִאיש כָׁל הַ י ָָׁׁשר בְׁ עֵ ינָׁיו
ל- כב, שופטים יט.00
יטיבִ ים אֶ ת לִ בָׁ ם וְׁ ִהנֵה
ִ ֵ(כב) הֵ מָׁ ה מ
ַאנ ְֵׁשי הָׁ עִ יר ַאנ ְֵׁשי בְׁ נֵי בְׁ לִ יַעַ ל נָׁסַ בּו אֶ ת
ֹּאמרּו אֶ ל
ְׁ הַ בַ יִ ת ִמ ְׁת ַדפְׁ ִקים עַ ל הַ ָׁדלֶת וַ י
הָׁ ִאיש בַ עַ ל הַ בַ יִ ת הַ זָׁ ֵקן לֵאמֹּר הוֹּצֵ א
:יתָך וְׁ נ ֵָׁדעֶ נּו
ְׁ ֵאֶ ת הָׁ ִאיש אֲ ֶשר בָׁ א אֶ ל ב
4

to them, “No, my friends, don’t be so vile. Since this man is
my guest, don’t do this outrageous thing. 24 Look, here is my
virgin daughter, and his concubine. I will bring them out to
you now, and you can use them and do to them whatever you
wish. But as for this man, don’t do such an outrageous
thing.” 25 But the men would not listen to him. So the man
took his concubine and sent her outside to them, and they
raped her and abused her throughout the night, and at dawn
they let her go. 26 At daybreak the woman went back to the
house where her master was staying, fell down at the door
and lay there until daylight. 27 When her master got up in the
morning and opened the door of the house and stepped out
to continue on his way, there lay his concubine, fallen in the
doorway of the house, with her hands on the threshold. 28
He said to her, “Get up; let’s go.” But there was no answer.
Then the man put her on his donkey and set out for home.
29 When he reached home, he took a knife and cut up his
concubine, limb by limb, into twelve parts and sent them into
all the areas of Israel. 30 Everyone who saw it was saying to
one another, “Such a thing has never been seen or done, not
since the day the Israelites came up out of Egypt. Just
imagine! We must do something! So speak up!”

(כג) וַ יֵצֵ א אֲ לֵיהֶ ם הָׁ ִאיש בַ עַ ל הַ בַ יִ ת
וַ יֹּאמֶ ר אֲ לֵהֶ ם ַאל ַאחַ י ַאל ָׁת ֵרעּו נָׁא
יתי
ִ ֵַאחֲ ֵרי אֲ ֶשר בָׁ א הָׁ ִאיש הַ זֶ ה אֶ ל ב
 (כד) ִהנֵה:ַאל ַתעֲשּו אֶ ת הַ נְׁבָׁ לָׁה הַ זֹּאת
בִ ִתי הַ בְׁ תּולָׁה ּופִ ילַגְׁ ֵשהּו או ִֹּציָאה נָׁא
אוֹּתָׁ ם וְׁ עַ נּו אוֹּתָׁ ם וַ עֲשּו לָׁהֶ ם הַ ּטוֹּב
בְׁ עֵ ינֵיכֶם וְׁ ל ִָׁאיש הַ זֶ ה ֹלא תַ עֲשּו ְׁדבַ ר
 (כה) וְׁ ֹלא ָאבּו הָׁ אֲ נ ִָׁשים:הַ נְׁבָׁ לָׁה הַ זֹּאת
לִ ְׁשמֹּעַ ל ֹּו וַ יַחֲ זֵ ק הָׁ ִאיש בְׁ פִ ילַגְׁ ש ֹּו וַ יֹּצֵ א
אֲ לֵיהֶ ם הַ חּוץ וַ י ְֵׁדעּו אוֹּתָׁ ּה וַ יִ ְׁתעַ לְׁלּו בָׁ ּה
כָׁל הַ לַיְׁ לָׁה עַ ד הַ ב ֶֹּקר וַ יְׁ ַשלְׁ חּוהָׁ בעלות
 (כו) וַ ָׁתבֹּא הָׁ ִאשָׁ ה:ַכעֲלוֹּת הַ ָׁשחַ ר
לִ פְׁ נוֹּת הַ ב ֶֹּקר וַ ִתפֹּל פֶ תַ ח בֵ ית הָׁ ִאיש
 (כז) וַ י ָָׁׁקם:אֲ ֶשר אֲ ד ֹּונֶיהָׁ ָׁשם עַ ד הָׁ אוֹּר
אֲ ֹּדנֶיהָׁ בַ ב ֶֹּקר וַ יִ פְׁ ַתח ַדלְׁ תוֹּת הַ בַ יִ ת
וַ יֵצֵ א ָׁל ֶלכֶת לְׁ ַד ְׁרכ ֹּו וְׁ ִהנֵה הָׁ ִא ָׁשה
פִ ילַגְׁ ש ֹּו נֹּפֶ לֶת פֶ תַ ח הַ בַ יִ ת וְׁ י ֶָׁדיהָׁ עַ ל
קּומי וְׁ ֵנ ֵלכָׁה
ִ
ָׁ (כח) וַ יֹּאמֶ ר אֵ לֶיה:הַ סַ ף
וְׁ אֵ ין ֹּענֶה וַ יִ ָׁקחֶ הָׁ עַ ל הַ חֲ מוֹּר וַ י ָָׁׁקם
 (כט) וַ ָׁיבֹּא אֶ ל:הָׁ ִאיש וַ ֵילְֶך לִ ְׁמקֹּמ ֹּו
בֵ ית ֹּו וַ יִ ַקח אֶ ת הַ ַמאֲ ֶכלֶת וַ יַחֲ זֵ ק
בְׁ פִ ילַגְׁ ש ֹּו וַ יְׁ נ ְַׁתחֶ הָׁ ַלעֲצָׁ מֶ יהָׁ לִ ְׁשנֵים עָׁ ָׁשר
) (ל:נְׁתָׁ ִחים וַ יְׁ ַשלְׁחֶ הָׁ בְׁ כֹּל גְׁ בּול יִ ְׁש ָׁראֵ ל
וְׁ הָׁ יָׁה כָׁל הָׁ רֹּאֶ ה וְׁ ָאמַ ר ֹלא נ ְִׁהיְׁ תָׁ ה וְׁ ֹלא
נ ְִׁראֲ תָׁ ה ָׁכזֹּאת לְׁ ִמיוֹּם עֲלוֹּת בְׁ נֵי יִ ְׁש ָׁראֵ ל
מֵ אֶ ֶרץ ִמ ְׁצ ַריִ ם עַ ד הַ יוֹּם הַ זֶ ה ִשימּו
:ָׁלכֶם עָׁ לֶיהָׁ עֻצּו וְׁ ַדבֵ רּו

11b. Judges 21:25
In those days Israel had no king; everyone did what was right
in their own eyes.
12a. I Sam 15:1-3
Samuel said to Saul, “I am the one the Lord sent to anoint
you king over his people Israel; so listen now to the message
from the Lord. 2 This is what the Lord Almighty says: ‘I will
punish the Amalekites for what they did to Israel when they
waylaid them as they came up from Egypt. 3 Now go, attack
the Amalekites and totally destroy[a] all that belongs to them.
Do not spare them; put to death men and women, children
and infants, cattle and sheep, camels and donkeys.’”

כה:שופטים כא
בַ י ִָׁמים הָׁ הֵ ם אֵ ין מֶ לְֶך בְׁ יִ ְׁש ָׁראֵ ל ִאיש
:הַ י ָָׁׁשר בְׁ עֵ ינָׁיו ַיעֲשֶ ה
ג- א, שמואל א טו.02
(א) וַ יֹּאמֶ ר ְׁשמּואֵ ל אֶ ל ָׁשאּול א ִֹּתי ָׁשלַח
יְׁ קֹּוָׁ ק לִ ְׁמ ָׁשחֳ ָך לְׁ מֶ לְֶך עַ ל עַ מ ֹּו עַ ל י ְִׁש ָׁראֵ ל
 ס (ב) כֹּה:וְׁ עַ ָׁתה ְׁשמַ ע לְׁ קוֹּל ִדבְׁ ֵרי יְׁ קֹּוָׁ ק
ָאמַ ר יְׁ קֹּוָׁ ק ְׁצבָׁ אוֹּת פָׁ ַק ְׁד ִתי אֵ ת אֲ ֶשר
עָׁ ָׁשה עֲמָׁ לֵק לְׁ יִ ְׁש ָׁראֵ ל אֲ ֶשר ָׁשם ל ֹּו
 (ג) עַ ָׁתה לְֵך:בַ ֶד ֶרְך בַ עֲֹלת ֹּו ִמ ִמ ְׁצ ָׁריִ ם
וְׁ ִהכִ יתָׁ ה אֶ ת עֲמָׁ לֵק וְׁ הַ חֲ ַר ְׁמ ֶתם ֶאת כָׁל
אֲ ֶשר ל ֹּו וְׁ ֹלא תַ ְׁחמֹּל עָׁ לָׁיו וְׁ הֵ מַ ָׁתה
מֵ ִאיש עַ ד ִא ָׁשה מֵ ֹּעלֵל וְׁ עַ ד י ֹּונֵק ִמשוֹּר
:וְׁ עַ ד ֶשה ִמגָׁמָׁ ל וְׁ עַ ד חֲ מוֹּר

12b. I Samuel 15:8-9
8 He took Agag king of the Amalekites alive, and all his
people he totally destroyed with the sword. 9 But Saul and
the army spared Agag and the best of the sheep and cattle,
the fat calves[b] and lambs—everything that was good. These
they were unwilling to destroy completely, but everything that
was despised and weak they totally destroyed.

ט- ח,שמואל א טו
(ח) וַ יִ ְׁתפֹּש אֶ ת אֲ גַג מֶ לְֶך עֲמָׁ לֵק חָׁ י וְׁ אֶ ת
 (ט) וַ י ְַׁחמֹּל:כָׁל הָׁ עָׁ ם הֶ חֱ ִרים לְׁפִ י חָׁ ֶרב
ָׁשאּול וְׁ הָׁ עָׁ ם עַ ל אֲ גָׁג וְׁ עַ ל מֵ יטַ ב הַ צֹּאן
וְׁ הַ בָׁ ָׁקר וְׁ הַ ִמ ְׁשנִים וְׁ עַ ל הַ כ ִָׁרים וְׁ עַ ל כָׁל
הַ ּטוֹּב וְׁ ֹלא ָאבּו הַ חֲ ִרימָׁ ם וְׁ כָׁל הַ ְׁמלָׁאכָׁה
:נ ְִׁמבְׁ זָׁ ה וְׁ נָׁמֵ ס אֹּתָׁ ּה הֶ חֱ ִרימּו

12c. I Samuel 15:19-23
19 Why did you not obey the Lord? Why did you pounce on
the plunder and do evil in the eyes of the Lord?” 20 “But I
did obey the Lord,” Saul said. “I went on the mission the
Lord assigned me. I completely destroyed the Amalekites and
brought back Agag their king. 21 The soldiers took sheep and

כג- יט,שמואל א טו
(יט) וְׁ לָׁמָׁ ה ֹלא ָׁשמַ עְׁ ָׁת בְׁ קוֹּל יְׁ קֹּוָׁ ק וַ ַתעַ ט
 ס:קוָׁק
ֹּ ְׁאֶ ל הַ ָׁשלָׁל וַ ַתעַ ש הָׁ ַרע בְׁ עֵ ינֵי י
(כ) וַ יֹּאמֶ ר ָׁשאּול אֶ ל ְׁשמּואֵ ל אֲ ֶשר
ָׁשמַ עְׁ ִתי בְׁ קוֹּל יְׁ קֹּוָׁ ק וָׁ אֵ לְֵך בַ ֶד ֶרְך אֲ ֶשר
ְׁשלָׁחַ נִי יְׁ קֹּוָׁ ק וָׁ ָאבִ יא אֶ ת אֲ גַג מֶ לְֶך
) (כא:עֲמָׁ לֵק וְׁ אֶ ת עֲמָׁ לֵק הֶ חֱ ַר ְׁמ ִתי
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cattle from the plunder, the best of what was devoted to
God, in order to sacrifice them to the Lord your God at
Gilgal.” 22 But Samuel replied: “Does the Lord delight in
burnt offerings and sacrifices as much as in obeying the
Lord? To obey is better than sacrifice, and to heed is
better than the fat of rams. 23 For rebellion is like the sin
of divination, and arrogance like the evil of idolatry. Because
you have rejected the word of the Lord, he has rejected you
as king.”
13. M. Avot 2:4
He used to say: Do His will as if it was your will that He may
do your will as if it was His will. Make your will of no effect
before His will that He may make the will of others of no
effect before your will.

אשית
ִ וַ יִ ַקח הָׁ עָׁ ם מֵ הַ ָׁש ָׁלל צֹּאן ּובָׁ ָׁקר ֵר
:הַ חֵ ֶרם לִ זְׁ בֹּחַ לַיקֹּוָׁ ק אֱ ֹלהֶ יָך בַ גִ ְׁלגָׁל
קוָק
ֹּ (כב) ַויֹּאמֶ ר ְׁשמּואֵ ל הַ חֵ פֶ ץ לַי
קוָק ִהנֵה
ֹּ ְׁבְׁ עֹּלוֹּת ּוזְׁ בָ ִחים כִ ְׁשמֹּעַ בְׁ קוֹּל י
ְׁשמֹּעַ ִמזֶבַ ח טוֹּב לְׁ הַ ְׁק ִשיב מֵ חֵ לֶב
 (כג) כִ י חַ ּטַ את ֶקסֶ ם מֶ ִרי וְׁ ָאוֶ ן:אֵ י ִלים
ַאס ָׁת אֶ ת ְׁדבַ ר
ְׁ ָּׁות ָׁרפִ ים הַ פְׁ צַ ר יַעַ ן מ
ְׁ
:ָאסָך ִממֶ לְֶך
ְׁ יְׁ קֹּוָׁ ק וַ יִ ְׁמ
ד: משנה אבות ב.01
הוא [רבן גמליאל בנו של רבי יהודה
הנשיא] היה אומר עשה רצונו כרצונך
כדי שיעשה רצונך כרצונו בטל רצונך
מפני רצונו כדי שיבטל רצון אחרים
.מפני רצונך
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